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In the Name of Allah, the Most Beneficent, the 
Most Merciful 


Introduction 


For Muslims living in societies in which /s/am is not widely practiced, and in 
particular, those in the West, a topic that is often raised is whether or not it 
is permissible to congratulate disbelievers around their holidays with 
statements such as “Merry Christmas”, “Happy Easter”, “Happy Valentine’s 


n a“ 


Day”, “Happy New Year” and so on. 


In order to discuss this matter, it is essential to clarify what these statements 
actually mean and imply. This is based upon the well-known rule amongst 
the Fugahā' (Jurists): "A/-Hukmu Alash-Shay' Far un An Tasawwurihi (Ruling 
upon something is based upon understanding its reality).” 1 


This is also referred to as and/or tied to: “Tahqiq Manat al-Hukm (Verification 
of the Focus of the Ruling).” 2 


What this means is that if someone misunderstands the issue they are ruling 
on, they cannot be expected to issue a correct ruling on it. 


So when someone says, for example, “Merry Christmas”, what they are 
saying is “Have a happy Christmas” or “Enjoy Christmas.” And it is known 
that Christmas is celebrated by Christians as the birthday of their god. So 
essentially, what is being said is “Enjoy your celebration of the birth of your 
god.” 


And if someone says: “Happy Easter”, they are in reality saying: “Enjoy the 
day you celebrate the resurrection of your god from the dead.” 


And Ibn al-Qayyim explained the reason these congratulatory statements are 
prohibited. He said: “It is like congratulating someone for prostrating to the 
cross, or even worse than that. It is as great a sin as congratulating someone 
for drinking wine, or murdering someone, or having illicit sexual relations, 
and so on.” 3 


And it is unfathomable that, when the Jews currently living in Bilad ash-Sham 
celebrate Yom Ha’atzmaut, which is the Israeli Independence Day, or the 
commemoration of parts of Bilad ash-Sham being handed over to the Jews, a 
Muslim would accept another Muslim congratulating them when they 
celebrate that day. Likewise, if a child was killed, and people started 
celebrating that day, would it be fine to congratulate them on that day? So 


* Refer to "Talbis Iblis" by Ibn al-Jawzī, pg. 295, “Haqiqat al-Qawlayn Fi Tawjih Takhrij al- 
Imam ash-Sháfi'i Li-Ba'd al-Masā ili "Alā Qawlayn" by Al-Gazālī, pg. 64-65 and elsewhere 

? Refer to "A/-Muwāfagāt" by Ash-Shātibī, 4/95, "Minhàj as-Sunnah an-Nabawiyyah Fi Naqd 
Kalam ash-Shī ah al-Qadariyyah" by Ibn Taymiyyah, 2/287 and elsewhere 

3 "Ahkàm Ahl ath-Thimmah" by Ibn al-Qayyim, 1/441-442 


why, when it comes to matters of shirk and kufr, which are direct insults 
toward Allah, would anyone question this? 


So, to this end, | have collected the evidence used by the People of 
Knowledge, proving that this is prohibited, along with a refutation of the 
evidence that supposedly proves the permissibility of these statements. 


Evidence That Congratulating Disbelievers on their 
Holidays is Prohibited 


Congratulating Disbelievers on their Holidays is Prohibited 
by Consensus 


Ibn al-Qayyim (d. 751 H.) said: “Congratulating the disbelievers on the rituals 
that belong only to them is prohibited by consensus, as is congratulating 
them on their festivals and fasts by saying ‘A happy festival to you’ or ‘May 
you enjoy your festival,’ and so on. Even if the one who says this didn’t fall 
into outright disbelief by doing so, it is still prohibited. It is like congratulating 
someone for prostrating to the cross, or even worse than that. It is as great a 
sin as congratulating someone for drinking wine, or murdering someone, or 
having illicit sexual relations, and so on. Many of those who have no respect 
for their religion fall into this error; they do not realize the offensiveness of 
their actions. Whoever congratulates a person for his disobedience or Bid ah 
or kufr exposes himself to the wrath and anger of Allah.” * 


And amongst the plethora of scholars who discussed consensus being a 
proof are: Abul-Walīd al-Bājī (d. 474 H.), > Abū Ishaq ash-Shirazi (d. 476 H.), € 
Al-Juwaynī (d. 478 H.), 7 Abul-Muthaffir as-Sam ani (d. 489 H.), ® Abul-Khattab 
al-Kalūthānī (d. 510 H.), °? Alā' ad-Din as-Samarqandi (d. 540 H.), 1° *Alā' ad- 
Din al-Asmandi (d. 552 H.), 12 ^Ala' ad-Din al-Bukhārī al-Hanafī (d. 730 H.), ? 
Taj ad-Din as-Subki (d. 771 H.), ? Abul-Fida’ Ibn Kathir (d. 774 H.), 74 Badr 
ad-Din az-Zarkashī (d. 794 H.), 5 Muhibbullah Ibn Abdish-Shukūr al-Hanaft 
(d. 1119 H.) !* and many others. 


"Ahkam Ahl ath-Thimmah" by Ibn al-Qayyim, 1/441-442 
"Ihkàm al-Fusul Fi Ahkam al-Usūl” by Abul-Walīd al-Bājī, 2/449 
"Al-Lumu' Fi Usül al-Fiqh” by Abū Ishaq ash-Shīrāzī, pg. 179 
"Al-Waragāt Fi Usūl al-Fiqh”, by Al-Juwaynī, pg. 8 
"Qawáti' al-Adillah Fr Usūl al-Fiqh” by As-Sam ani, 2/385 
"At-Tamhid Fi Usūl al-Fiqh” by Al-Kalüthani, 3/224 
" Mizàn al-Usül Fi Natà'ij al-'Uqül" by ^ Ala’ ad-Din as-Samargandī, pg. 792 
" " Bathl an-Nathar Fil-Usül" by Al-Asmandi, pg. 522 
12 “ Kashf al-Asrar ‘An Usül Fakhril-Islam al-Bazdawr" by ^ Ala’ ad-Din al-Bukhārī, 3/374 
13 " Al-Ibhaj Fi Sharh al-Minhaj" by As-Subkī, 2/5 
14 “ Tafsir al-Qur'an al- Athīm" by Ibn Kathir, 1/590 
15 "AI-Bahr al-Muhit Fi Usül al-Fiqh" by Az-Zarkashi, 6/385 
16 "Fawatih ar-Rahamüt Sharh Musallam ath-Thubūt" by ^Abdul- Alī as-Sahalawi al-Ansari, 
2/262 


So those who make statements like: “I respect Ibn al-Qayyim’s opinion, but | 
don’t agree with it”, are not disagreeing with Ibn al-Qayyim’s opinion, they 
are contradicting a matter of consensus. And in order to prove that it isn’t a 
matter of consensus, they need to come up with someone before Ibn al- 
Qayyim, or at the very least, within his time, that said it is permitted to 
congratulate disbelievers on their holidays. It is insufficient to come up with 
some contemporary people and say that they said it is okay to do. 


It is a Trait of Following Rituals That Are Non-/s/āmic 
Rituals 


Celebrations are matters which are legislated as an act of worship, not a 
matter of worldly customs. This is evident in the Hadith of ` A'ishah, aul 5; 
lgi£, in which the Prophet, alus ails Abl mo said about the Day of Fitr or A/- 
Adha: 


" £31138 Gaus Sls lus 035 JS] ol" 
“Verily, every people has its celebration arid verily our celebration is this 
day.” Y 


Ibn Taymiyyah (d. 728 H.) stated in his explanation of this Hadith, "This is 
evidence in a number of ways: One of them is that his, alus air AUI iles S 
statement: "Verily, every people has its celebration and verily this is our 
celebration." Indeed this necessitates each people being unique in their 
specific /d. As He, alanis, said: 


Dlē53 58 āgžo JSJs[] 
[And for every nation there is a direction to which they face (in their 
prayers).[] 18 


And He, «su, said: 


[I lgiss ie zs Sio as JSJ[] 


[To each among you, We have prescribed a law and a clear way.[] 7° 


This necessitates each people being unique in their specific direction to face 
as well as their prescribed law. So if the Jews have an "/d and the Christians 
have an "/d, which is specific to them, we do not share it with them just as 
we do not share their direction of facing in prayer nor their prescribed law. 


17 Collected by Ishaq Ibn Rahwayh (#780), Ahmad (425,028), Al-Bukhārī (#952), Muslim 
(#892), Ibn Majah (41,898), An-Nasā'ī (41,808) and Abū Ya lā (#50) 

18 Surat al-Bagarah, 148 

19 Surat al-Mà'idah, 48 


And based upon this as well we would not allow them to share our ‘/d with 
us.” 2° 

Also, it has come on the authority of Anas Ibn Malik, ai 
The Messenger of Allah, alg aile All PS said: 


àUl G5, who said: 


ae. Ln. n? Ton OE VEF: $$ alll jl fone d oap a Bx NS 

B iis aall 
“I came to Al-Madinah and the People of Al-Madinah had two days during 
which they would play.” Then he said: “/ came to you and you had two days 
in which you would play, and indeed, Allāh, 45s ££, has given you instead of 
them two days that are better than them: the Day of al-Fitr and the Day of 
An-Nahr.” 21 


lbn Taymiyyah stated in his explanation of this Hadith: “The way this is used 
as evidence is that the two days in Jāhi/yyah were not upheld by the Prophet, 
alba axle alll lo, nor did he leave them to amuse themselves during them 
as they customarily did. Instead he said: 'He has given you two different 
days in their place.' And something replacing something else necessitates 
abandoning what has been replaced. This is because it is not possible for the 
replacement and the replaced to be joined together at once." ?? 


Ibn Taymiyyah, also said: "Celebrations are part of the Shariah, the clear 
way and the ritual acts of worship about which Allah, «lxi, said: 


[Io lgios &c jo ASi las JSJ[] 


[To each among you, We have prescribed a law and a clear way.[] ? 


And He said: 


[l&sSooU g Kaus Was aši JSD 
[For every nation We have ordained religious ceremonies which 
they must follow.[] ** 


20 “ lgtidā' as-Sirat al-Mustagīm Mukhālafati Ahl al-Jahim" by Ibn Taymiyyah, pg. 227 

21 Collected by Ahmad, (413,470), “Abd Ibn Humayd (41,392), Abū Dawud (41,134), An- 
Nasā'ī (41,767) and Abū Ya lā ($3,820). It was declared “Sahih” by An-Nawawī in “Khulasat 
al-Ahkam Fi Muhimmat as-Sunani Wa Oawā'id al-Islam", 2/819, Ibn Hajar al-' Asgalānī in 
“Bulag al-Maràm Min Adillat al-Ahkām", (#138) and elsewhere, and As-San'àni in "A/- 
'Uddah", 2/540. Ibn Taymiyyah also declared it authentic according to the conditions of 
Muslim in “/qtida’ as-Sirat al-Mustagim Mukhalafati Ahl al-Jahim", pg. 219 

22 “ lgtidā' as-Sirat al-Mustaqim Mukhālafati Ahl al-Jahim" by Ibn Taymiyyah, pg. 219 

23 Surat al-Mā'idah, 48 

24 Surat al-Hajj, 67 


„like the Qiblah, Salat and fasting. So there is no difference between their 
participation in the celebrations and their participation in all other rituals. So 
conforming in full with a celebration is conforming to kufr, and conforming to 
some of its branches is conforming in some of the branches of kufr.’ 


“Indeed, celebrations are one of the most unique features that distinguish 
various legislations and among their most prominent symbols, so conforming 
to them is conforming to the most characteristic legislations of kufr and most 
prominent of its symbols. And there is no doubt that conforming to this may 
lead to complete kufr.’ 


“As for its most basic ruling, then at the very,least, it,is a (form of) 
disobedience. This was indicated by the Prophet, alw5 ale aul le, when he 
said: “Verily, every people has its celebration and verily this is our 
celebration." 2° And this is worse than participating with them in wearing the 
Zinàr ?* and its likes from their symbols, as those are manmade symbols 
which are not from the religion, rather the purpose behind them is simply to 
distinguish between the Muslim and the disbeliever. As for the celebrations 
and (religious) rituals, this is part of the religion which is cursed along with 
its followers, so joining in with it is joining in with something that is a cause 
of incurring the wrath and punishment of Allah." ?" 


So we see that the same address was used for "/ds as was used for the 
Qiblah of the Muslims. 


As a result, ‘/ds are at the same level of the Qiblah, in that we cannot add, 
subtract or change anything regarding them within our religion, we cannot 
use those of another religion in any way. So for us to then congratulate 
others for following a ritual other than what is acceptable in /s/ām is 
something that is completely rejected. 


Congratulating Disbelievers on their Holidays is a Form of 
Imitating Them 


Saying things like "Merry Christmas", "Happy Easter", and so on, is a clear 
form of imitating disbelievers in their actions which they themselves are 
known for. 


Allah Stated: 


25 Collected by Ishaq Ibn Rahwayh (#780), Ahmad (#25,028), Al-Bukhari (#952), Muslim 
(#892), Ibn Mājah (41,898), An-Nasā'ī (41,808) and Abu Ya lā (#50) 

Sūrat al-Bagarah, 148 

26 This was a type of clothing that was specified as specific to Ah/ ath-Thimmah 

27 “ lgtidā' as-Sirāt al-Mustagīm Mukhālafati Ahl al-Jahim" by Ibn Taymiyyah, pg. 241 


N 


slul uà si i-e I5] &gils-2Y lJls 1g 385 HG lgs Y lsial all lg | GD 
Alle gols EN.) et - SUS ELTE] NIE las Pur Ls Uie lis 3) st lis 
Lass oiea Lar AlÍS Casos ood 
[JO you who have believed, do not be ee ‘those who disbelieved and 
said about their brothers when they traveled through the land or 
went out to fight: “If they had been with us, they would not have 
died or have been killed,” so Allah makes that (misconception) a 
regret within their hearts. And it is Allah who gives life and causes 
death, and Allāh is Seeing of what you do.[] ?? 


Abū Hurayrah narrated that the Messenger of Allah, alas «slc àUl olo, said: 


"s jua Js 2989 L lo gud SAKĀVA "Vē ul lose" 
“Change the gray hair, and fae not resemble the Jews. " ?? 


And he narrated that the Messenger of Allah, ali $ axle AUI ole, said: 


" ou$&aJI lgallS5 sāli sāls C Mil 15 5S" 
"Trim closely the moustache and grow beard; and thus contradict the 
Zoroastrians. ” ?? 


And he also narrated that the Messenger of Allāh, alus axle AUI ol. said: 


: „adgāllāš O 95122 y SJ jLails So@ul ól" 
"Indeed, the Jews and the OnHstians do not dye (their hair), so contradict 
them.” * 


It has also come from "Abdullah Ibn “Amr: 


Cleese" JU visākāi līķi allt sl; a lng atlē alll alo alll 35255 SÍ 
‘gaa Y USI 
That the Messenger of Allah, alus axle alll vale Saw me wearing two clothes 
dyed in saffron so he said: “These are the clothes of the disbelievers; do not 
wear them." 3? 


28 Surat Al ‘Imran, 156 

2° Collected by Ahmad (48,657), At-Tirmithī (1,752) and Abū Ya lā (45,977), and At-Tirmithī 
declared it “Hasan Sahih". 

3° Collected by Ahmad (#8764) and Muslim (#524) 

31 Collected by Al-Humaydi (#1,139), Ibn Abr Shaybah (#25,501), Ahmad (#7,272), Al- 
Bukhari (45,899), Muslim (45,561), Ibn Majah (43,621), Abu Dawud (#4,203), An-Nasa’l 
(49,290) and Abu Ya lā (#5,957) 

32 Collected by At-Tayālisī (42,392), Ibn Abi Shaybah (425,223), Ahmad (46,513), Muslim 
(#5,485) and An-Nasa’l (#9,569) 


" Abdullah Ibn ‘Umar Ibn al-Khattab narrated that the Messenger of Allah, ote 
ARF aile all, said: 


" akuo 589 o$i, ani ās" 
“And whoever imitates a people, then he is from them.” 33 


And “Abdullah Ibn ^ Amr Ibn al-` As, bate aul 5e, said: 


H5S 585 585 vis Bg auis eg 5s pd js gas ez Ul rly ox Ga! 


“Whoever lives in the land of the non- -Arabs, participates in their Nayruz 
(Persian New Year) and their Mahrajan (Vernal equinox), and imitates them 
until he dies while in that state, he will be resurrected with them on the Day 
of Resurrection.” 34 


So here it is clear that imitating the disbelievers in aspects that are specific 
to them makes one deserving of being with them; in the worldly life, the 
Hereafter, or both, depending on what they have imitated. So what would we 
say about someone who imitates them in their statements related to their 
religious celebrations, and is actually congratulating them for them? 


It is a Form of Witnessing Falsehood 


Allah, „Jl, stated: 


Dll 5S Ip $s ÜL lo$s I5ls 5s Jl Osšēdus Y alisi 
[And those who do not witness falsehood, and if they pass by some 
evil play or evil talk, they pass it by with dignity.[] ** 


33 Collected by Ibn Abi Shaybah (419,401), Ahmad in (45,114), ‘Abd Ibn Humayd (#848) and 
Abū Dawid (44,031). | do not view this as authentic from the Prophet, alus aile aul lo, as 
some early Hadith Scholars rejected it. However, it was declared “Sahih” by Ibn Hibban as 
mentioned in "Bu/ūģ al-Maràm Min Adillat al-Ahkàm", (#437), Ath-Thahabī in “Siyar A làm 
an-Nubalà" 15/509, Al-Iràqi in his Takhrij of “lhya’ '"Ulüm ad-Din", 1/359, Al-Bahüti in 
"Kashāf al-Oinā "An Matn al-Iqnà ", 1/286 and others. It was also declared “Jayyid” by Ibn 
Taymiyyah in "Majmū' al-Fatawa”, 25/331 and “Hasan” by Ibn Hajar al- Asgalānī in "Fath al- 
Bari Sharh Sahih al-Bukhàrr", 10/282 and As-Suyüti in "A/-Jāmi as-Sagir", (#8,593) 

34 Collected by Ad-Dūlābī in "A/-kunā Wa/-Asmā” (#1,843) and Al-Bayhagī in "As-Sunan al- 
Kubrà", (#18,863). Some, such as Shaykh Adul- Aziz Ibn Marzüq at-Tarīfī, weakened it due 
to the narrator from “Abdullah Ibn ‘Amr, who is Abul-Muģīrah, being Majhū/ (Unknown). 
However, it was declared “Sahih” by Ibn Taymiyyah in "/gtidā' as-Sirat al-Mustaqim 
Mukhalafati Ahl al-Jahīm", pg. 233 as well as Ibn al-Qayyim in “Ahkam Ahl ath-Thimmah", 
3/1248 

35 Surat al-Furgān, 72 


It has been narrated from the Sahab7 ^ Abdullah Ibn “Abbas, 39 as well as the 
Tābi'īn: Mujahid, ?" Abul- Aliyah, Tawüs, Muhammad Ibn Sīrīn, Ad-Dahhak, 
Ar-Rabr Ibn Anas and others that what is meant by the falsehood in this 
Verse is the ‘/ds of the mushrikin. ?8 


This was also used as evidence by /màm Ahmad Ibn Hanbal (d. 241 H.) for 
the prohibition of participating in the "/ds of the Christians and the Jews, as 
was narrated by Ibn Taymiyyah. ?? 


So if, according to many from amongst the Sahabah, Tàbi'in and scholars 
after them, the celebrations of the disbelievers are the falsehood that is 
being discussed in this Verse, what does one say about someone who 
congratulates disbelievers for this falsehood? 


And this understanding is clearly seen in the narration from Sa īd Ibn 
Salamah who heard his father who heard from `Umar Ibn al-Khattab, aUl c»; 
ait, that he said: 

"Baas vad alll Elei loial" 
"Avoid the enemies of Allah during their ‘/d.” 49 


So here, “Umar Ibn al-Khattāb, ai all co», is telling us to stay away from 
disbelievers during their celebrations. So would we then say that, we should 
stay away from them when they are taking part in these things, but 
congratulating them on the cause for us having to stay away from them is 
fine? 


Giving Gifts or Help for their Celebrations is Prohibited 


Another form of congratulations that the scholars have clearly prohibited is 
giving gifts for these celebrations. So, just as they prohibited congratulating 
them with words, they also prohibited congratulating them with deeds. 


Ibn al-Qasim al-Maliki (d. 191 H.) regarded it as hated to give a gift to a 
Christian on the occasion of his festival, or to give palm leaves to a Jew on 
his festivals. *! 


36 Look to "A/Jami' Li-Ahkàm al-Qur'àn" by Al-Ourtubī, 13/78 

37 Look to "Ma ālim at-Tanzil" by Al-Bagawi, 1/98 

38 " Tafsir al-Qur'àn al- Athīm" by Ibn Kathir, 10/331 

3 “Igtida’ as-Sirat al-Mustagīm Mukhalafati Ahl al-Jahim" by Ibn Taymiyyah, pg. 234-235 

4° Collected by Al-Bukhārī in "At-Tàrikh al-Kabir" (31,804) and from his path by Al-Bayahq} in 
" As-Sunan al-Kubrā", ($18,862). | asked the Muhaddith, Shaykh  Abdul- Aziz Ibn Marzūg at- 
Tarifi about the authenticity of this narration and he stated that it is “Sahih.” 

^! " At-Taj wal-Iklil Li-Mukhtasari Khalil” by Muhammad Ibn Yusuf al-Mawwaq, 4/319 
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Fakhr ad-Din al-Zayla ī al-Hanafi (d. 743 H.) said: “Giving gifts on the 
occasion of An-Nayrüz and Al-Mahrjan is not permissible, i.e., giving gifts on 
these two days is prohibited, and is in fact kufr. Abū Hafs al-Kabir, aUl āā25, 
said: If a man were to worship Allah for fifty years, then on the day of Nayruz 
he were to give an egg as a gift to one of the mushrikin, intending thereby to 
honour that day, he would have committed kufr and his good deeds would be 
cancelled out. The author of 'A/-/Jāmi al-Asgar said: If he gives a gift to 
another Muslim on the day of Nayrüz, not intending thereby to honour that 
day, but it is the habit of some people to give gifts on that day, then this is 
not regarded as kufr. But he should not do it on that particular day; he 
should do it before or after, so that he will not be imitating those people. The 
Messenger of Allah, alws5 «axe aul lo, said: “Whoever imitates a people is 
one of them." It says in ‘Al-/ami* as-Asgar: A man bought something on the 
day of An-Nayrüz which he did not buy before that; if he intended thereby to 
honour that day as the mushrikun honour it, then he has committed kufr, but 
if he wanted to eat or drink or enjoy himself, then he has not committed 
kufr.” ® 


At-Turkmānī al-Hanafi said: "The Muslim is sinning if he sits with them or 
helps them to slaughter animals or cook food, or he lends them a riding- 
beast to take them to their celebrations or festivals." 4? 


Ibn Taymiyyah said: "Ibn al-Qasim regarded it as hated for a Muslim to give a 
Christian anything on the occasion of his festival to congratulate him. He saw 
that as respecting their festival and helping them in their kufr. Do you not 
see that it is prohibited for Muslims to sell anything to the Christians that 
assists them in celebrating their festival; no meat, nor food, nor clothing? 
They should not loan their riding-beasts to them or assist them in any way 
with their festival, because that is like honouring their shirk and helping 
them with their kufr. The authorities should prevent Muslims from doing this. 
This is the opinion of Malik and others, and | do not know of any dispute on 
this point." ^ 


Ath-Thahabī said: "As for imitating the 7Thimmah in Christmas, the Thursday 
^5 and Nayrüz, then it is an atrocious innovation. So, if a Muslim does it as a 
means of religion, then he is ignorant and is to be rebuffed and taught. If he 
does it out of love for the people of Thimmah and out of joy from their 
holidays, then that is also blameworthy. If he does it out of habit, play, to 
satisfy his family and to make good with his children, then this is under 
consideration. And indeed, actions are but based upon intentions; the 


? " Tabyin al-Hagā'ig Sharh Kanz ad-Daqa'iq" by Az-Zayla 1, 6/228 

43 "Al-Luma' Fil-Hawādithi wal-Bida ” by At-Turkmani al-Hanafī, 1/492 

^ Iqtida’ as-Sirat al-Mustaqim Mukhālafati Ahl al-Jahim" by Ibn Taymiyyah, 2/19 

45 Referring to Maundy Thursday or Holy Thursday; the Thursday that falls before Easter 
Sunday 
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ignorant one would be excused and would have it gently clarified to him. And 
Allah Knows Best." ^6 


And it has come from Al-Bulgīnī ash-Shafi 1 (d. 805 H.): “And he was asked 
about a Muslim who said to a Thimmī on one of their ‘/ds: ‘ "Jd Mubarak upon 
you’; does he disbelieve?” He answer: "If the Muslim says it to the Thimmi 
with the intention of glorifying their religion and their "/d, then he 
disbelieves. If he doesn't intend that, but it merely rolled off of his tongue, 
then he does not disbelieve due to what he said without intention." *7 


Ibn Nujaym al-Hanafī (d. 970 H.) stated: "And giving gifts in the name of An- 
Nayrüz and Al-Mahrajan is not allowed. In other words, gifts in the name of 
these two days is prohibited, rather, it is disbelief." 48 


And it is well known that, a gift that is given for a celebration may have 
further reaching benefits for the recipient, such as clothing keeping them 
warm on days other than their ‘Id, giving them nourishment before or after 
the /d and so on. So if this is prohibited, then what would we say about 
something that doesn't even have these benefits, and simply serves to 
glorify that day or time of year? 


The Covenant of “Umar Ibn al-Khattāb, 4 ic all G—2J 
Prevented Disbelievers from Openly Displaying Their 
Religions 


Another area we can look to for guidance on this issue is what Umar Ibn al- 
Khattab stipulated upon the disbelievers in the /s/amic State: And if we look 
to the Conditions of ‘Umar, * we see the following: 


46 " At-Tamassuk Bis-Sunani Wat-Tahthir Minal-Bida " by Ath-Thahabī, pg. 130 

47 " Mawahib al-Jalil Fr Sharh Mukhtasar Khalil" by Al-Hattab 6/289 

48 " A-Bahr ar-Rā'ig Sharh Kanz ad-Dagā'ig" by Ibn Nujaym, 5/25 

^? Collected by Al-Bayhagī in "As-Sunan al-Kubrà", 9/202, Ibn al-A' ràbi "A/-Mu jam", 1/358, 
Ibn Asākir in "Tārīkh Dimashq”, 2/174, As-Subki in his "Fatāwā", 4/219 and others. 


Ibn Taymiyyah mentioned one of the narrations and said: "Its chain is authentic." " As-Sarim 
al-Maslül Alā Shàtim ar-Rasūl", pg. 208, and he mentioned some of the conditions and then 
said: "It was narrated by Harb with a '/ayyid chain.” "/gtida' as-Sirat al-Mustaqim 
Mukhalafati Ahl al-Jahim", 1/320. And he said: "And these conditions are the most famous 
thing in the books of Fiqh and Knowledge. And there is a consensus upon them, in general, 
amongst the scholars from the followed /mams, their companions and the rest of the 
Imams." "Iqtida' as-Sirat al-Mustagim Mukhalafati Ahl al-Jahim", 1/321. 


Ibn al-Qayyim stated: "And the fame of these conditions suffice over its chain (of narration), 
because the /mams have received it with acceptance and mentioned it in their books. And 
they used them as proof. And mention of the Conditions of `Umar has not ceased to be upon 
their tongues and in their books. And the Khalifahs implemented them after him and acted 
upon what they instruct." "Ahkam Ahl ath-Thimmah", 3/1159 
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ole 37 Gb zs Ñ le ul. Jels Gus sul IJ) Īb 5%, 358 oe El 

asl : 
When you marched against us: we asked of you protection for ourselves and 
our co-religionists; and we made this stipulation with you: 


we 
cly Akagi V5 ā i5 Js 1,35 glas lass Js iaus ibas 9 Sa ; yI 
That we will not erect in our city or the suburbs any new church, monastery, 
cell or hermitage. 


prelūšji hh 8 [ge OS Us Js wil So O55 Us 338 Js 
And that we will not repair any of our churches that may fall into ruins, or 
renew those that may be situated in the Muslim quarters of the town. 


wild 935 od Gs Lgo Y] endl c is Yis 
And that we will not strike our bells except lightly in the depths of our 
churches. 


lula gE jela Js 


And that we will not display a cross upon them. 


Seales 3355; 9 cS cs cēls Vs S Xll. os: ges] 8353 Vo 
And that we will not perform our prayers nor recitations in a loud voice when 
Muslims are present in our churches. 


Grols]! Sato 9 LES Js Lolo cS Y 
And that we will not display a cross or (sacred) book in the markets of the 
Muslims. 


\ 


wo 


T os Ut 
olā Js Ust U c x Yis 
And that we will not go out in processions on Easter nor on Palm Sunday. 
Srolwall dlak] 09 Ages Oll jela Js līgā as laol &$ 35 Vs 
And that we will not chant loudly or carry lighted candles in the markets of 
the Muslims when burying our dead. 


līz salt s 


And that we will not display any shirk. 


And Ibn Kathir mentioned that it has good chains. “/rshad al-Fagih Ila Ma`rifat Adillat at- 
Tanbīh", 2/340. 


And he mentioned that it has chains that support each other. "Musnad al-Faruq Wa 
Aqwaluhu Alā Abwāb al-'Ilm", 2/489. 
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lasi afl] 5635 Js Uno sd «£5! Js 
And that we will not make a show of our religion nor invite any one to 
embrace it. 


So we see that, when possible, the disbelievers themselves aren't to be 
permitted to display these things, so what about a Muslim congratulating 
them on it? 


One might argue: This is in an /slāmic State when Muslims have the 
authority, however, in the West; disbelievers have authority, so we can't 
implement this. Although this is true, and no one is arguing this, it does not 
change the fact that these conditions of `Umar give us an understanding of 
the goals of the Shari ah. More specifically, the goal of stopping shirk and 
kufr. So if this is the case, then how can it be permitted for a Muslim to 
actually congratulate a disbeliever for their believing or performing shirk or 
kufr? 


False Arguments Used to Permit Congratulating 
Disbelievers on their Holidays 


It is Permissible to Congratulate Disbelievers on their Holidays if the 
Muslim has Good Intentions 


Many say that, if the Muslim has a good intention, for example, wanting to 
give disbelievers a good view of /s/am, then these things are permitted. 
However, something that is prohibited does not cease to be prohibited due 
to the intention of the one who commits them. 


Abū Hamid Al-Gazālī (d. 505 H.) said, "Sins do not change their nature by 
intention. So the ignorant one should not understand that, from the 
generality of his, alws «ie Ul sle,'s saying: "Actions are based on 
intentions", that a sin can be turned into an obedience by (a good) 
intention, such as the person who backbites a man to please the heart of 
someone else, feeds a needy person with someone else's money or builds a 
school, a Masjid or a military camp with unlawful money, while his intention 
is to do good. This is all ignorance, and the intention has no effect in ruling 
out its being a transgression, a wrongdoing and a sin. In fact, his intending to 
do good by an evil means - which opposes the requirement of the Shari'ah - 
is another evil. So if he is aware of this (evil means), then he is stubborn in 
regards to the Shari'ah. But if he ignores it, then he is sinful for being 
ignorant, because seeking knowledge is obligatory upon every Muslim. In 
addition, since good things can only be known as such by the Shari’ah, how 
can an evil be good, then? That is very unlikely. As a matter of fact, the 
things which cause this in the heart are the hidden pleasure and the inner 
desire..." 
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Then he went on to say, “What is implied is that whoever ignorantly intends 
to do good by means of a sin, he will not be excused, unless he is new in 
Islam and does not have the time wherein he can acquire the knowledge, 
and Allah, the Most High, indeed said: "So ask those who possess the 
Reminder if you know not." 5° 


And he (i.e. Al-Gazali) further said - "Therefore his, „Līvs «ile al ulo,'s 
saying: "Actions are based on intentions" is restricted, as far as the 
three categories are concerned, to obediences and permitted things (i.e. 
Mubahat), but not to sins. This is because an obedience can be turned into a 
sin by the (the wrong) intention. Also the permitted action (i.e. Mubah) can 
be turned into a sin or an obedience by the intention. In contrast, a sin 
can never be turned into an obedience by the (good) intention. Yes, 
the intention could have an interference in it (i.e. the sin); and that is when 
(other) evil intentions are added to it, and which would increase its burden 
and its great evil result - as we have mentioned in the Book of Repentance." 
51 


Furthermore, by someone trying to use this false rule, they are already 
accepting that this action is wrong. Otherwise, there would be no need to 
have a secondary reason to permit it. 


Every /jtihad Is Correct 


Some try to state that, as long as someone arrives at this opinion through 
Ijtihāa, it is correct. And by extension, it is acceptable to follow this opinion. 
And they try to use the following Hadith as evidence for this false rule: 


On the authority of "Amr Ibn al-^ As, that he heard the Messenger of Allah, 
als alt aul slo, saying: 


" 38] als Lsi sgl gšs I5lg Vlsši al olol īgīš i ASIII aS I5]" 
"If the ruler judges by performing Ijtihad and is correct, then he receives two 
rewards. And if he judges by performing Ijtihad and is mistaken, then he 
receives one reward.” "2 


They state that since both receive rewards, both are correct. However, the 
Hadith itself is evidence that this rule is false. The Prophet, pling alt AUI do, 
said: “And if he judges by performing Ijtihad and is mistaken, then he 
receives one reward." So with his own words, he affirmed that it is a mistake. 


°° Surat an-Nahl, 43 

51“ Ihyà' "Ulüm ad-Din” by Al-Gazālī, 4/388-391 

52 Collected by Ahmad (#17,774), Al-Bukhārī (47,352), Muslim (#1,716), Ibn Majah (#2,314), 
Abu Dawud (#3,574) and An-Nasā'ī (#5,887) 
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However, Allah, „l, said: 


PPIE] KE eii ait a and Cras å Cas 3l Lal g glasas : 5| lasing 5981550 

Dile; G$3 Gol Ss glass ega galā 
[JAnd (remember) Dawud and Sulayman, when they gave judgement 
in the case of the field in which the sheep of certain people had 
pastured at night and We were witness to their judgement. And We 
made Sulayman to understand (the case). J” 


So, when Dawud and Sulayman arrived at different rulings, Allah told us that 
He gave the correct understanding on the issue to Sulayman. 


Imam Ibn *Abdil-Barr (d. 463 H.) stated: "Difference of opinion is not a proof 
according to anyone that | know of from the scholars of Figh of the Ummah, 
except for he who has no sight nor any knowledge, and there is no proof in 
his statement." 54 


So, we know that even if some scholars of the past permitted this (which 
none did) it wouldn't be a proof. 


The Prophet, ala ailē al css and Some Sahabah entered Churches 


On the authority of Ibn Mas üd who said: 


DM DECOR 
ailē AUI slo Sil Js Faye ANA sāks iš MA 
e. $ à um x = eel: jau J! JÖ ul BIS of eS Ls" ‘pling 
aie aul lip dull advo sl n KC Toad el 588 ssl - PORE 
Jouz Sls UY aJ] y SÍ igal glisi Aa og sigo o5" :Jlēš aisls las 
"SGI |9” MP alas ae all ole pall JU$ ob ši " PIT 
“Indeed, Allah, Jss 3£, sent His Prophet, 5 alt aul lo, to saber a man 
into Jannah. So, he entered the church, and SaN JENE, and a Jew was reciting 
the Tawrātto them. Then when they reached the description of the Prophet, 
elus ailē Abl obs; they stopped. And in its corner, there was an ill man. So 
the "Prophet, alus asle àlll lo, asked: ‘Why did you stop?’ So the ill man 
replied: ‘They came to the description of a Prophet, so they stopped.’ Then 
the ill man came crawling until he took the Tawrat, then he recited until he 
reached the description of the Prophet, alus Pita àUl l2, and his Gc 
then said: 'This is your description and the description of your Ummah. 


? Surat al-Anbiya’, 79 
^ "Jami^ Bayan al-Ilmi Wa Fadlih” by Ibn " Abdil-Barr, 2/89, and look to "A/-Muhalla Fi Sharh 
al-Mujalla Bil-Hujaji wal-Athar", by Ibn Hazm, 1/70 
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testify that there is no deity worthy of worship except Allah and that you are 
the Messenger of Allah.’ Then he died. So the Prophet, alus aile All ule, said 
to his Companions: ‘Take care of your Brother.” >> 


On the authority of ^ A'ishah who said: 


aUl s io; JUR polar lēš aia, ll; iis 1553 aalo Als duš o 
e 4$ cole |35 lēš QUAM JS 3I Ags OB 15] Aol dl" alius ie ad AU ses 

i askal $5: J35 $e aUl šis aT jl a aj i īsa S 219-[9 58255 [RE 
That Umm Habibah and Umm Salamah mentioned a church they had seen jn 
Ethiopia in which there were images. So, the Messenger of Allah, ailē alll sho 
AERE said: “Indeed, those people, if there was a righteous man amongst 
them who died, they would build a Masjid upon his grave and make those 
images in it. They are be the worst of creation with Allah on the Day of 
Resurrection.” °° 


The use of this evidence is rejected for a number of reasons: 


- These Ahadith have nothing to do with congratulating disbelievers around 
their holidays. The closest argument someone could make with these 
Ahadith are stating that the entering into churches is similar to 
congratulating disbelievers, in that it is an approval of what they are upon. 
If this is what is meant, then they are saying that when the Prophet, bs 
bug asle all, entered this church, he was approving of the disbelief of the 
Jews. If this is the case, then they are stating that the Prophet, aile al lo 
alus , approved of something that he was sent to wipe out, which „is 
completely illogical, let alone an accusation that the Prophet, asle aul cols 
alas , performed kufr. 


On the authority of Jubayr Ibn Mut im who said: “I heard the Messenger of 
Allah, als «xe aul lo, saying: 


Īs 52551 cop UE s 437 sill doll] Lils 3 šāas Līls šašl ti Flaa Sloe 

"ls bls 2535 le Juli p38 sill tule 

'| have several names: | am Muhammad and | am Wiese: and I am Al- 

Mahi with whom Allah obliterates kufr, and | am Al-Hashir (gatherer) at 

whose feet the people will be gathered, and | am Al-‘Agib (i.e. who 
succeeds the other Prophets in bringing about good). " >’ 


°° Collected by Ibn Abr Shaybah (#384), Ahmad (43,951) and At-Tabarant in "A/-Mu jam Al- 
Kabir’ (#10,295) 

56 Collected by Malik (#1,947), Ibn Abr Shaybah (#11,815), Ishaq Ibn Rahwayh (#768), 
Ahmad (424,252), Al-Bukhārī (#434), Muslim (#528), An-Nasā'ī (#785) and Abū Ya lā 
(#4,629) 

57 Collected by Al-Humaydi (#565), Ibn Abi Shaybah (#31,691), Ahmad (#16,734), Ad-Dārimī 
(#2,817), Al-Bukhari (#4,896), Muslim (#2,354), At-Tirmithī (#2,840), An-Nasā'ī (#11,526) 
and Abū Ya lā (#7,395) 
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- The narration the Prophet, al. ws aile alll l2, was declared "Da if" by 
Ahmad Shakir, 5$ Al-Albani, *? and Al-Arna'üt. 99? And there are two defects 
in the chain of this Hadith. The first is that it is from the narration of 
Hammad Ibn Salamah on the authority of Atā' Ibn as-Sa'ib. And ^ Ata' Ibn 
as-Sa'ib became mixed up in his old age when it came to narrating his 
Ahadith. And Hammad Ibn Salamah heard from him before and after this, 
so unless it is clear that a narration took place before this, it is suspect. 9! 
The second is that it is from the narration of Abu Ubaydah Ibn Abdillāh 
Ibn Mas ūd on the authority of his father "Abdullah Ibn Mas üd. And Abū 
"Ubaydah did not hear Ahadith from his father. However, this defect is 
disputed, due to Abu Ubaydah narrating from the trustworthy companions 
of his father. 9? 


- We know that it is prohibited to remain in the presence of kufr being 
committed without rebuking it or leaving. Allah, „Jl, said: 


c 


op Els Ut på Ossi al eh; 13130 


ot Cus "C 1925955, vis W- o 992 2 

Tella! egal šā SSI 3a; 388 M5 SIS! Aad Els 
And when you see those who engage in a false conversation 
about Our Verses (of the Qur'àn) by mocking at them, stay away 
from them till they turn to another topic. And if shaytan (Satan) 
causes you to forget, then after the remembrance sit not you in 
the company of those people who are the Thalimin (polytheists and 
wrongdoers, etc.). []83 


And He said: 


384 a ae _- 15] ol ous ws B 12 ui 


58 “Musnad Ahmad", 6/24 

59 “ Irwa’ al-Galil Fī Takhrij Ahādīth Manār as-Sabil" by Al-Albani, 8/134 

© “Musnad Ahmad" 7/64 

1 Look to "Aq-Du afā' al-Kabir’ by Al- Ugaylī, 3/993 and "Tahthib at-Tahthib" by Ibn Hajar 
al- Asgalānī, 7/702 

8? Look to "Fath al-Bari Fi Sharh Sahih al-Bukhārī", by Ibn Rajab al-Hanbalī, 5/187, “An-Nukat 
“Ala Kitab Ibn as-Salàh", by Ibn Hajar al- Asgalānī, 1/398, "A/-Mujtanā Minas-Sunan al- 
Ma'thürah An an-Nabi Sall Allāhu Alayhi Wa Sallam Wat-Tanbih Alas-Sahīhi Minha Was- 
Saqim Wa Ikhtilaf an-Nāgilīna Laha Fi Alfathihà" 1/145 and "A/- /lal al-Waridah Fil-Ahadith 
an-Nabawiyyah", 5/290, both by Ad-Dāragutnī, “Al-Jāmi` a/-Mukhtasar Minas-Sunani ‘An 
Rasūlillāhi Sall Allāhu 'Alayhi Wa Sallam Wa Ma rifat as-Sahihi Wal-Ma lūli Wa Mà "Alayhil- 
"Amal", by At-Tirmithī, 1/338 and 2/202, “Al-Mustadrak Alas-Sahīhayn", by Al-Hakim, 1/681 
and 2/121, “At-Tamhid Limā Fil-Muwatta' Minal-Ma ānī Wal-Asānīd", by Ibn "Abdil-Barr, 
24/293 and elsewhere. 

63 Surat al-An ām, 68 
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[]And it has already been revealed to you in the Book (this Qur’an) 
that when you hear the Verses of Allah being denied and mocked 
at, then sit not with them, until they engage in a talk other than 
that; (but if you stayed with them) certainly in that case you would 
be like them. Surely, Allah will collect the hypocrites and 
disbelievers all together in Hell. []9 


So we know, beyond a shadow of a doubt, that the Prophet, ailē aU ais 
alīvs, would not have remained there if kufr or shirk was being committed. 


- Even if it was confirmed that the Prophet, alus axe All ales entered this 
church, then we would say that not only did fe not approve of their kufr, 
but he went there to save someone from their kufr. So how could a 
situation where it isn’t confirmed that kufr was being committed in their 
presence be used as evidence for the permissibility of the Muslim going 
out of his way to congratulate a disbeliever for their kufr? 


Allah Permitted Kindness toward Disbelievers and Obligated Justice 
and Goodness toward All 


Some of those who try to permit congratulating disbelievers on their holidays 
state that these congratulatory statements would fall beneath the evidence 
of saying good words and being kind. They say: 


Allah, Jl, stated: 


Duas yw looss 
[And speak good to people. |]9* 


And He stated: 


ol 25953-03159 555 87s cpi " aS ob at gl gual o alil Ses yn 

Douluasaj! È zu all ól adi | 55 A 
DAIlāh does not forbid you to deal justly and kindly with those who 
fought not against you on account of religion and did not drive you 
out of your homes. Verily, Allah loves those who deal with equity. [] 
66 


On the authority of Asma’ Bint Abi Bakr, lagi al Go 5, Who said: 
64 Surat an-Nisà', 140 


85 Surat al-Baqarah, 83 
66 Sūrat al-Mumtahinah, 8 
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ee 


s all sles Gl ēnā ling ole all lo tal a uc iikli anol sit 
aul PG VO sles J aul JEG az Trio à JIS ". asi" : JU, "e laL2el" : pling 

II "C ANAA al Gall y 
“My mother came to me, hoping (for my favor) during the lifetime of the 
Prophet, 5 al all oe. So, | asked the Prophet, alus alt abl slot "May | 
keep ties with her?" He replied, "Yes." 


Ibn "Uyaynah said: "Then Allah, „līs, Revealed about this: JAllāh does not 
forbid you to deal justly and kindly with those who fought not 
against you on account of religion and did not drive you out of your 
homes.[] 7 


However, this begs the question: What is something good and just? Is 
celebrating the birth of a Prophet that is worshipped beside, or even instead 
of, Allah, good or just? Is celebrating the lie that Allah was a person, and He 
died and was resurrected, good or just? If not, then this cannot fall under 
these evidences. And if someone believes that these things are good or just, 
then they are not Muslims at all. 


On top of this, we say that being good and just is something virtuous as long 
as it falls within the limits of the Shari ah, and does not constitute allegiance 
for their religion, which this clearly would. Allah, „Jl, said: 


And He said: 


lg aS 555 535a] el Os Al sul à5$izs Sort Pees xS y lo£al eal Pil bu 
Haal gs d Ss las 

[JO you who believe! Take not "My enemies and your enemies (i.e. 

disbelievers and polytheists) as friends, showing affection towards 

them, while they have disbelieved in what has come to you of the 

truth.[ © 


And He said: 


een 958 Yau «usi 222 o QA) ; elsi CEPI 59811 liat 5 V lota EU Pil Gu 

i Dokl psal sg y all Ol Bele ER āšļš ace 
[JO you who believe! Take not the Jews and the Christians à as Awliya’ 
(friends, protectors, helpers), they are but Awliya' of each other. And if 
any amongst you takes them (as Aw/iyā'), then surely, he is one of 


$7 Collected by At-Tayālisī (41,748), " Abdur-Razzaq (49,932), Al-Humaydi (#320), Sa id Ibn 
Mansur (#2,917), Ishaq Ibn Rahwayh (42,224), Ahmad (£26,913), Al-Bukhari (45,978), 
Muslim (41,003) and Abū Dāwūd (41,668). The statement of Ibn Uyaynah was collected by 
Al-Bukhari in his narration 
88 Surat al-Mumtahinah, 1 
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them. Verily, Allah guides not those people who are the 7halimin 
(polytheists and wrongdoers and unjust). []8? 


The Prophet, al; aile All cle , Accepted Gifts from and Gave Gifts 
to Disbelievers 


On the authority of Abu Humayd as-Sā id! who said: 


albos aUI ds ssis all Ws 2 Ling ate alll lo «VI Joiz ls as" 

"ls a vg ade All lo alll Joiz luks lati als; g w5 azlē 
"Then the king ot Aylah came to the Messenger of Allah, alos asle aul lo, 
and he gifted a white mule to the Messenger of Allah, alus aile a do, S 


the Messenger of Allah, 5 ads aul mo gifted him a cloak." 79 


9 


No one is disputing the issue of accepting gifts from disbelievers in general. 
However, this is an invalid use of evidence, for the following reasons. 


- These Texts are concerning accepting gifts, while the issue being disputed 
is giving congratulations. 


- These Texts are concerning general situations, while the issue being 
disputed is specific to celebrations of kufr. 


The Sahabah Gave Gifts to Disbelievers 


On the authority of “Abdullah Ibn `Umar: 


3] all Jeans 5" las 35a] elie te Spin AS sly oen of sat jl 
al |, Jis "ale 19253 I5] Elis ases | p37 mWDHOÁO ESSO 
gēls ši "a PSS sl Us|" -alw ailē all lee 

ib Lg obali gf at bbls LB Ugo pling a tle AUI se all 
JUS "adó Ls a Lhè ald pē ald 3.55 Ugusg aS] all Dg tug Lī" tate JUS 
Ls] pat bless "lg GST aJ" paling a tle aul LL abl Js ny 
Sa, Spud à) 


That “Umar Ibn al-Khattab saw a Hullah 5iyara' (i.e. a type of two-piece 
garment) at the door of the Masjid and said: "O Messenger of Allah, why 
don't you buy this and wear it on Fridays and when the delegations come to 
you?" The Messenger of Allāh, alus aile all ale , said: “This is only worn by 
ope who has no share in the HereaAer ” Then the Messenger of Allah, AUI NES 
alee asle , was brought. a number of garments (i.e. Hullahs) of the same type, 
so he gave a Hullah to `Umar Ibn al-Khattab. Then “Umar said: "O Messenger 


69 Sūrat al-Mà'idah, 51 
7 Collected by Ibn Abi Shaybah (437,006), Ahmad (423,604), Ad-Dārimī (42,537), Al- 
Bukhari (41,481), Muslim (41,392) and Abū Dawud (43,079) 
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of Allah, are you giving it to me to wear it when you said what you said about 
the Huļah of "Utarid (i.e. the vendor of the first Hullah)?" The Messenger of 
Allah, alw5 axle alll TAI said: “/ am not giving it to you to wear it." So “Umar 
gave it lo: a brother of his who was a mushrik in Makkah. 7* 


Again, like the previous evidence, this is not related to our topic. This is 
related to general situations, while we are discussing specific ones i.e. 
celebrations of kufr. As we saw earlier, Ibn al-Oāsim al-Mālikī stated that he 
did not know of any dispute concerning the prohibition of giving anything to 
disbelievers on their celebrations. 


The Prophet, alg «ic all EES Permitted Christians to Perform Their 
Prayers in the Masjid 
Ibn Ishāq stated: 


ate Ul abo alll Joins of lg 2 uU ers 
dēls 585" Jof I, ".. ad le O5 binas ailē 151533 äga) alus 
Jois JUS oola alas ale AUI glo alll joo; apis vē loai g 


“And Muhammad Ibn, Ja`far Ibn az-Zubayr told me: ‘They came to the 
Messenger of Allah, alas ale aul cal. in Al-Madinah. So they entered upon 
him in his Masjid when he prayed A/- Asr.” Until he said: "And the time for 
their Sa/at came, so they stood in the Masjid of the Messenger of Allah, cālis 
alas ade aul, so the Messenger of Allāh, alā «ale al lo, said: ‘Leave 
them.’ Then they performed their Sa/at toward the East’” 72 


Those after Ibn Ishaq narrated it by way of him as well, such as Ibn al- 
Munthir, 73 Ibn Jarīr at-Tabarī "* and Al-Bayhaqr. 7° 


There are two issues here; the first relates to the authenticity of this event 
and the second to its relation to the issue at hand. 


As for the authenticity, then it is extremely weak, in fact, Munkar 
(Denounced). 7° 


Ibn Rajab (d. 795 H.) commented on this chain by saying: "This (narration) is 
disconnected and weak. The likes of this are not used for proof." 77 


7! Collected by Malik (41,923), At-Tayālisī (#18) and Al-Bukhārī (#886) 

7 "As-Sirah an-Nabawiyyah" by Ibn Hishàm 1/574 

7? "Tafsir al-Qur'an" by Ibn al-Munthir 1/109 

74 *làmi' al-Bayàn ‘An Ta'wil Ay al-Qur’an” by Ibn Jarir at-Tabari 5/172 

7 " Dala'il an-Nubuwwah" by Al-Bayhagī 5/382 

76 A Munkar narration is when a narrator narrates something that contradicts what those 
who are more reliable narrated, or narrates something no one else did 

7 “Fath al-Bārī Fi Sharh Sahih al-Bukhārī" by Ibn Rajab 2/439 
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Ibn Kathir mentioned that another narration of this was collected by Ibn 
Mardawayh from the path of Muhammad Ibn Ishaq on the authority of “Asim 
Ibn ‘Umar Ibn Qatadah on the authority of Mahmud Ibn Labid on the 
authority of Rāfi Ibn Khadij. ”* However, he was not clear if it contained the 
mention of praying in the Masjid or not, and Ibn Mardawayh’s book is no 
longer in existence. 


In any case, both of these chains are rejected. The first is rejected because 
the narrator Muhammad Ibn Ja far Ibn az-Zubayr is not from the Sahabah, so 
it is impossible that he was present at this event. On top of this, he only 
narrates from the Tābi īn, so we know that he did not hear this from a 
Companion. In fact, he narrates from the minor Tàbi in, not even the major 
ones. Therefore, we know that there are a number of links missing between 
him and this story. 


This chain, as well as the one Ibn Kathir stated was narrated by Ibn 
Mardawayh, contain Muhammad Ibn Ishaq, about whom the correct opinion 
is that his Hadith are accepted as long as he does not contradict others or 
narrate something that is a fundamental on a topic, and that he clearly 
states that he heard it or was told it. These conditions are not present in this 
Hadith. This story was narrated by Al-Bukhari, Muslim and others, with no 
mention of the Sa/at being performed in the Masjid. 7° 


So, the first chain has the defect of Muhammad Ibn Ja far Ibn, az-Zubayr 
narrating something from the lifetime of the Prophet, alus «ts alll ules and 
Muhammad Ibn Ishaq’s narration not matching what i contained in the 
authentic narrations. 


The second chain (which is unverifiable) contains the defects of Muhammad 
Ibn Ishaq narrating something that does not match what has come in the 
authentic narrations, along with the fact that we don't have the chain from 
Ibn Mardawayh to Ibn Ishaq, as Ibn Ishaq died in the year 151 H., yet Ibn 
Mardawayh wasn't even born until 409 H. 


This story was mentioned elsewhere, as Ath-Tha labi said: 


EJI ot olg js CNN 6 8 ed ENET EARE Us] ò ETT T 7 
: |o: / & Jl vt ayl OF sjy ge i ce all 3ies 
"Muhammad Ibn Ishàq" informed us from. Muhammad Ibn Ja far (Ibn) az- 


Zubayr and Muhammad Ibn Marwan (informed us) from al-Kalbī and 


78 “ Tafsir al-Qur'àn al- Athim" by Ibn Kathir 2/51 

79 "Musannaf Ibn Abi Shaybah" (#37,018), “Musnad Ahmad" (#23,377), “Sahih al-Bukhārī", 
(#4,380) “Sahih Muslim", (#2,420) “Sunan Ibn Màjah" (#135), "Jàmi' at-Tirmithr" (#3,796) 
and “Sunan an-Nasā'i al-Kubra" (48,142). And a second Hadith in “Musnad Ahmad" 
(43,930) and “Sunan an-Nasā 7 al-Kubra" (48,140) 
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“Abdullah Ibn Abi Ja far ar-Rāzī (informed us) from his father from Ar-Rabr 
Ibn Anas." 8° 


The first of the three chains he mentioned was discussed earlier. 
As for the second chain; Muhammad Ibn Marwan from al-Kalbī: 
Muhammad Ibn Marwan 


He is Muhammad Ibn Marwan Ibn Abdillāh Ibn Isma 1l, who was known as 
As-Suddī as-Sagir. He was declared abandoned and even a liar. 8t 


Al-Kalbi 


He is Abun-Nadr Muhammad Ibn as-Sa ib Ibn Bishr al-Kalbī. He was declared 
abandoned and even a liar. 9? 


So, this chain contains four defects: 


1. Muhammad Ibn Marwan is accused of lying 

2. Al-Kalbi is a liar M 

3. The disconnect between Al-Kalbī and the Messenger of Allah, aul slo 
ēlīvs alt, as he died in the year 146 H. 

4. This detail not being mentioned in any of the authentic Ahadith 
narrated about the Christians of Najran 


As for the third chain; "Abdullah Ibn Abt Ja far ar-Razi from his father from 
Ar-Rabī Ibn Anas: 


" Abdullah Ibn Abt Ja far: 


80 " AI-Kashfu Wal-Bayān ‘An Tafsir al-Our'ān" by Ath-Tha' labi 3/6 

81 " A/-Jarh Wat-Ta dil" by Ibn Abi Hātim 8/86 "Adg-Du afā' al-Kabir" by Al- Ugaylī 4/136, 
“Tarikh Bagdad" by Al-Khatib al-Bagdadi 4/468, “At-Tarikh al-Kabir" 1/232 and “At-Tarikh al- 
Awsat" 2/245 both by Al-Bukhārī "Ad-Du 'afá' as-Sagir' by Al-Bukhārī pg. 105 "Ahwā/ ar- 
Rijà" by Al-Jawzajānī pg. 78, "Ad-Du afā” Wal-Matrükün" by An-Nasa'! pg. 93, "Tahthib at- 
Tahthib" by Ibn Hajar al- Asgalānī 9/437 "A/-Majrūhīn Minal-Muhaddithin Wad-Du ‘afa’ Wal- 
Matrükin" by Ibn Hibban 2/286 "A/-kāmil Fi Du afā' ar-Rijal" by Ibn ^ Adi 7/513 

? "Al-Jarh Wat-Ta dil" by Ibn Abi Hatim 7/270, Tàrikh Ibn Ma īn - Riwāyat ad-Dawrr" 3/280, 
"At-Tārīkh al-Kabir’ 1/101, “At-Tarikh al-Awsat” 2/51 and "Aģg-Du afā' as-Sagir" pg. 101 all 
by Al-Bukhārī, "Tàrikh Asma’ ad-Du afā' Wal-Kathàbin" by Ibn Shahin pg. 164, “Ad-Du ‘afa’ 
as-Sagir" pg. 101 by Al-Bukhārī "Ahwā/ ar-Rijal” by Al-Jawzajant pg. 66, "A/-kunā Wal-Asma" 
by Muslim Ibn al-Hajjaj 2/840, "Ad-Du afà' Wal-Matrükün" by An-Nasā'ī pg. 90 "Nàsikh al- 
Hadith Wa Mansükhuh" by Al-Athram 1/209 "A/-Kāmil Fi Du afā' ar-Rijal" by Ibn "^ Adi 7/277 
" AI-Mu'talif Wal-Mukhtalif’ by Ad-Dāragutnī 4/222 "Aģd-Du 'afá' al-Kabir’ by Al- Ugaylī 4/76 
" AI-Majrühin Minal-Muhaddithin Wad-Du 'afà' Wal-Matrükin" by Ibn Hibban 2/253 "A/-kāmi/ Fi 
Du afā' ar-Rijal” by Ibn Adī 7/274 
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He was a truthful person, but there was weakness in his narrations, 
especially when he narrated something on his on. 93 


As is evident from what the Scholars of Hadith have said and how they 
judged some of his Ahadith, he was a truthful person, however, there was 
weakness in his narrations. Therefore, if he is the only one to narrate 
something from a Shaykh, it is not acceptable. And Ibn Hibban, as mentioned 
earlier, went as far as to declare that the only Ahadith that should be taken 
into consideration are those from other than his father. So here, this 
narration of his from his father wouldn't even be taken into consideration. 


Abū Ja far ar-Razi is Īsā Ibn ^ Abdillah Ibn Mahan 


As is evident from the discussion about this narrator, he was a truthful 
person, however, he had a bad memory. Due to this, he made many 
mistakes in general, even more so when narrating from Mugirah and the 
likes. 84 


Lastly, Ar-Rabī Ibn Anas was a Tābi i, so he would not have been present at 
this event. 


So this narration contains four defects: 


1. The Tafarrud (Individual narration) of “Abdullah Ibn Abr Ja far 
2. The weakness of Abu Ja far ar-Rāzī " 
3. The disconnect between Ar-Rabī Ibn Anas and the Prophet, àUl «La 
elus axe 
5 


4. This detail not being mentioned in any of the authentic Ahadith 
narrated about the Christians of Najrān 


83 " Al-Kamil Fr Du ‘fa’ ar-Rijal” by Ibn Adī 5/362,“Al-Jarh Wat-Ta dil" by Ibn Abi Hatim 5/127, 
"Tahthib at-Tahthib" by Ibn Hajar al- Asgalānī 5/177, “/kmal Tahthib al-Kamal Fi Asma’ ar- 
Rijàl" by Alā' ad-Din Mugaltay 7/290 "Ath-Thigat" by Ibn Hibban 8/335 "A/-Mu'jam al-Awsat" 
by At-Tabarānī 7/270, "Al-Kamil Fi Du afā' ar-Rijal" by Ibn Adī 5/363 “Mizan af-I tidal Fi 
Naqd ar-Rijāl” by Ath-Thahabī 2/404 "A/-Kāshif Fi Ma`rifat Man Lahu Riwayah Fil-Kutub as- 
Sittah" by Ath-Thahabī 1/543 “ Tagrib at-Tahthib" by Ibn Hajar al- Asgalānī pg. 298 

84 "At-Tabaqát al-Kubrà" by Muhammad Ibn Sa`d 7/380, "Tārīkh Ibn Ma īn - Riwayat Ibn 
Mihraz" 2/90, “Al-/arh Wat-Ta dil" by Ibn Abt Hatim 6/281, “Su’alat Ibn Abi Shaybah Li-Ibn al- 
Madini’ pg. 122, "Tarikh Bagdad" by Al-Khatib al-Bagdadi 11/146 and 12/461, “Min Kalam 
Abi Zakariyya Yahya Ibn Ma in Fir-Rijàl" pg. 50, “Al-Kamil Fi Du afā' ar-Rijāl” by Ibn "Adi 
6/449-450, "Tàrikh Ibn Ma īn - Riwayat ad-Dawri" 4/358, "Tahthib al-Kamal Fi Asma’ ar-Rijal” 
by Al-Mizzi 33/194, "A/- Ilal Wa Ma`rifat ar-Rijāl Li-Ahmad - Riwayat Ibnihi "Abdillāh" 3/133, 
“Al-Abatil Wal-Manakir’ by Al-Jawragānī 1/204, "Tahthib al-Kamal Fi Asma’ ar-Rijal" by Al- 
Mizzi 33/195, "Tangīh at-Tahgīg" by Ibn Abdil-Hādī 2/445 and "Tahthib at-Tahthib" by Ibn 
Hajar al- Asgalānī 12/57 "Su'ā/āt al-Bartha i" 2/443, “Al-Mujtaba Min as-Sunan” 3/258, “Al- 
Majmu' Sharh al-Muhathab" by An-Nawawi 12/112, "A/-Majrūhīn Minal-Muhaddithin Wad- 
Du afā' Wal-Matrükin" by Ibn Hibban 2/120 
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On top of all of the clarified weaknesses, the fact that this detail is not in any 
book of Hadith whatsoever, is proof enough that it is not authentic. In fact, 
there is no mention of the Christians even being in the Masjid in any book of 
Hadith. 


So, as is evident, the weakness of this Hadith precludes it from being a proof 
for anything. 


As for how this event relates to the issue at hand: 


Using this incident is a false/invalid Q/yas (Deductive Analogy), even 
according to those who accept Oiyās 


- The Muslims were visited in a position of power while those who make 
these types of statements are lowering themselves to participate in the 
rituals of others. 


- The Muslims were being visited and were informing the visitors about 
Islam, while those who make these statements are not passing on 
information about /s/àm. In actuality, the mere fact that they are 
making these statements shows they were, in reality, hiding Tawhid, 
the very basis of /s/am. 


- The Muslims were allowing something to take place while those who 
make these statements are actually performing an act. This type of 
false logic would necessitate that, when the Messenger of Allah, ole 
alus ade All, took Jizyah from kuffar, this is proof that a Muslim is 
allowed to worship other than Allah. 


Conclusion 


As is evident, there is clear evidence (i.e. consensus) that congratulating 
disbelievers on their holidays is prohibited. There are also many supporting 
evidences to prove that this, as well as other statements and actions related 
to assisting, taking part in and approving of these holidays is prohibited, and 
may reach disbelief. 


On the other hand, there is no clear evidence to prove the permissibility of 
congratulating disbelievers on their holidays. Despite all of the disbelievers 
that the Prophet, alus axe all slo, the thousands of Sahabah, and then the 
Tàbi'in and those after them interacted with, we don't have any narration of 
any of them ever congratulating disbelievers on their holidays or saying that 
it is obligatory, recommended or even permissible. 
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As for the evidences that are used, then they are either weak narrations that 
have nothing to do with the topic, or at best, are general Texts that are 
unrelated to the topic, and if used for this topic would contradict 
fundamentals of A/-Wala’ Wa/-Barā-. 


And Allah Knows Best, and may the Blessings and Peace of Allah be upon our 


Prophet Muhammad, his family, his companions and all of those who follow 
them on the correct path until the Day of Resurrection. 


Abū Talat Haytham Al Sayfaddin 


